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Glossary

Ahl al-kitab: *The people of the Book®. Muhammad referred to Jews and the
Christians as such, distinguishing them from heathens, on account of their
possessing divine books of revelation. Although they transmitted this
revelation in a false way, the acceptance of the books was seen to give them a
privileged position above followers of other religions. After their submission,
they were granted free worship against payment of a poll-tax. An agreement
ensured them the protection of the Muslim authorities. Violence of this
defence alliance is considered a perfidy.

Batil: Futile, vain, unreal, ungodly as opposed to the real (bagq) as designed by
God.

Bayan(at): Declaration, statement. Here, the handouts of Hamas which are
written and distributed in the Territories. They contain information about the
movement's position, as well as about strike days and demonstrations.

Figh: Jurisprudence in Islam. All aspects of public and private life should be
regulated by laws recognised by religion; the science of these laws is figh.

H qdith: Tradition. Particularly, a record of actions or sayings of the Prophet and
his companions which were originally transmitted through oral instruction.
Hamas: Acronym of Islamic Resistance Movement (H arakat al mugawama al-
Islamiyya) also meaning °zeal®, *ardour® in Arabic. The movement was
formed as one *wing® within the Muslim Brotherhood after the outbreak of
the Palestinian uprising in December 1987. It was designed as a vehicle to
mobilize support and to compete with the threat posed by fringe Islamic
groups like the Islamic Jihad, as well as by the nationalist groups engaged in
resistance to the Israeli occupation. Hamdas rapidly developed into a full-
fledged political movement, overshadowing its parent organisation and
participating in the armed struggle through its own underground wing, the Al-
Qassam Brigades. It also succeeded in developing a well organized and
effective network of social services which extended from universities, to
health centers and youth clubs. Combined with politicial pragmatism and
flexibility, this Islamist movement soon became the main rival to the PLO

competing for Palestinian leadership.

Hanif: Used for those who possess the true and real religion, especially
Abraham.

H agq: One of the names of God in Islam. Means the real, godly.

Islamic Jihad: (al-Jihad al-Islami) The second most influential Islamist
movement (behind Hamas) in Palestine. Amid discontent with the
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reformational methods of the Muslim Brotherhood, political cells were
created as early as 1979 in the Occupied Territories and especially in Gaza,
the movement's stronghold. As an underground organisation, the movement
has no open popular following, its membership remains selected and elitist.
The Islamic Jihdad was the first contemporary Islamist movement in Palestine
which took up armed action against Israel and thus played a direct role in
triggering off the Intifada in 1987. Since the foundation of Hamas in late
1987 or 1988, the movement's political influence declined considerably. The
organisation rejects the Peace Accords on religious grounds and continues
armed operations against Israel, but never developed a broader political
outlook.

Intifid a: The Palestinian uprising against the Israeli occupation that started in
December 1987 and formally ended with the Peace Accords between Israel
and the Palestinians in September 1993.

Jahiliyya: Ignorance. Meaning the pagan times which reigned on the Arabian
peninsula before the arrival of Muhammad. The theoretician of the Muslim
Brotherhood, Sayyid Qutb, reinterpreted it as a situation which occurs at any
time when God's programme and laws are neglected by society and rulers.
Thus, most contemporary Muslim societies were considered by him to live in
a state of jahiliyya.

Jihdd: Effort, striving. Generally known as holy war to spread Islam on earth.
However, in many fundamentalist interpretations it means the personal
striving to be a good Muslim, to raise children in an Islamic way.

Kdfir (un): Infidel(s). First applied to the Meccans who endeavoured to refute
and revile the Prophet. The unbelievers were threatened with punishment and
hell.

Kufr: Unbelief.

Mithaq: Covenant, agreement, treaty, charter. Here, the convenant of Hamads,
first circulated in August 1988, which laid down the main ideological and the-
oretical outlook of the movement.

Mujahid(un) (Mujaheddin): Fighter participating in Jihad.

Muslim Brotherhood: The parent organisation of all Sunni fundamentalist
movements in Palestine. Founded in Egypt in 1928 by Hasan al-Banna, it
poli ticised Islam by calling for the creation of an Islamic state and soon set
up branches in various Arab countries. The Palestinian branch followed a
reformational approach aiming at a reform of Palestinian society from within,
insisting on Islamic education and social work. It fought the secularism of the
PLO, but not the Israeli occupation. It did not react to the growing popular
discontent and impatience with Israeli occupation which culminated in the
creation of Islamic Jihad in 1979 by dissident Brotherhood members. Only
with the outbreak of the Intifida in December 1987 did the Muslim
Brotherhood recognise the growing gap between its quietistic, apolitical
approach and the longing of the Palestinian people for more combative and
militant action; as a consequence Hamas was founded.

Qur'an: The sacred book of the Muslims, containing the collected revelations of
the Prophet Muhammad in definitive written form.

Tafsir: Commentaries of the Qur'an: and the science of interpreting the sacred
book.
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Umma: The Qur'anic word for community, people. Here, generally meaning the
Muslim people that are the objects of the divine plan of salvation.



Introduction

Islamic fundamentalism can be seen daily in the headlines of the Western media.
It is often presented in a simplified way as a backward-looking religious
movement whose main enemies are Western culture and Western political
systems. Intellectuals and scientists of many different academic disciplines have
written about this phenomenon; often characterizing it as a *fight against
modernity®!, or as facets of a *regressive® religion incapable of change Was the
rise of Islamic fundamentalism inevitable because *la forme d'expression qui
vient le plus naturellement aux musulmans pour exprimer leur contestation et leurs
aspirations est religieuse®?? Islamists would probably agree with this statement.
They blame today's Muslims for neglecting Islamic values and practices. But
such assertions about the *nature® of people and their religious life cannot be
taken for grantedbno matter whether they come from fundamentalists or
orientalists.

I would agree with Sami Zubaida's general definition of the varieties of
Islamic fundamentalism as referring to *modern political movements and ideas,
mostly oppositional, which seek to establish, in one sense or another, an Islamic
state®*. In the so-called fundamentalist interpretation Islam becomes narrowed
down to a political doctrine that is considered the only source of reference in
politics and society. Despite different claims, Islam has not developed proper
political concepts, but it is true nevertheless that the emphasis on its communal
solidarity may have favoured a political outlook of Islam throughout history.
Modern fundamentalists sharpen this political aspect of the religion and try to
make it the dominating interpretation. Islam has been part of the politics of the
20th century as a source for official legitimation as well as in oppositional
populist movements such as the Muslim Brotherhood. Politics based on Islam are
no simple product of some essential, historically given body of beliefs and
practices, but the result of particular constructions of religious discourses related
to current situations. This does not question the fact that the religious discourse
is shaped by and largely based on traditional Islamic ideas and concepts. How
those are used and transformed in the political struggle is the subject of this study
which analyses the ideology of one group identified with *Islamic
Fundamentalism® fhat of the Islamic Resistance Movement in Palestine or H
amas.’ Tt is hoped that in concentrating in detail on this group, many of the
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generalizations so prevalent today can be avoided. Despite the public attention
paid to Hamas since the outbreak of the Intifid a in December 1987, not enough
is known about the movement's ideology and its use of historical and
contemporary sources.® This task is all the more important if we want to
anticipate future developments. My working hypothesis here is that Hamas is a
modern political movement involved in a struggle for power, whose oppositional
discourse is based on religious references. It is a national organization that is
surprisingly pragmatic and clear-sighted in its analysis of international politics.
Despite the repetitive use of supposedly fixed concepts, it demonstrates an
impressive ideological flexibility. This work will stress, for example, the
comparatively strong nationalistic and democratic elements in # amas’ ideology.
It will also highlight the eclectic and pragmatic use of traditional Islamic sources
of a political and social movement that refutes common social scientific
portrayals, attempts at global classification as well as the self-characterizations
of Islamists themselves.

Study of the ideology of Hamas seems all the more important in the light of
recent history. After the decision of the Israeli President, Benjamin Netanjahu, in
March 1997 to build a new settlement in EastJerusalem on a hill called Har
Homa, cutting Arab Jerusalem almost entirely from its Palestinian hinterland, the
peace process almost came to an end. A mini-Intifad a is developing and with the
attack on a café in Tel Aviv, suicide bombings are starting up again. In the
international political community and the media, Hamdas is once again
considered no more than a terrorist group.” But despite acts of political violence,
the movement remains the main political opposition to the Palestine Liberation
Organization (PLO) and Yassir Arafat, the head of the Palestinian National
Authority (PNA) in the Gaza Strip and the West Bank. The provocative Israeli
policy is strengthening the position and support of Hamdas that virulently
opposes the peace process.® As a whole, Hamas remains the strongest rival to
secular-nationalist Palestinian politics and should be taken seriously as such.
Israel and the PLO should know by now that there cannot be a stable settlement
without taking account of the Islamic factor whose most important representative
is Hamas with its various wings.’

In this work, I will analyze the system of thought and ideas of this main
Islamic group in the Territories, as it is expressed in certain Arabic language
publications. I thus focus on the purely ideological side of the phenomenon: How
do Hamas-activists see the conflict with Israel and with what arguments do they
oppose peace negotiations? How do they explain the present crisis of the Arab-
Islamic world and how do they view its future? What is their attitude towards the
West? Which parts of the Qur'an and of Islamic theoretical literature
(biographical literature and Hadith) do they use, what is their interpretation of
those teachings and how do they apply it to the present situation? Do they use
modern concepts and ideas of Western or other non-Islamic origin? If this is the
case, by which mechanisms do they integrate them into their own ideological



INTRODUCTION 3

framework? In a second step I will describe how these basic principles and
methods of thought are applied to specific events in the region.

I am neither looking at the structure of the movement nor at the composition
of its constituency. Despite the justified criticism of classic Orientalist methods,
I am not afraid of the old-fashioned Ideengeschichte. Orientalist criticism seems
to have led, unfortunately, to a neglect of the study of texts. But if the writings
are not mistaken for reality and the research is not guided by the wish to provide
any ahistorical proof of some “essence of Islam°Pas often was the case in the
pastD then this *Orientalist® type of work can be an important supplement, if
not a solid basis for any more contextual research.

As Hamas developed from the Palestinian Muslim Brotherhood and is largely
based on their framework of thought, the valuable material that already exists
about the history of the Brotherhood in the Occupied Territories is highly
relevant to this study. However, the policies and actions of H amas mark a major
change from previous Muslim Brotherhood politics. Until the outbreak of the
Intifad a, the Brotherhood had not actively participated in the resistance against
the Israeli occupation. It had focused on the *traditional® fundamentalist activities
of religious education and moral purification of the society from the inside. This
departure from classical Muslim Brotherhood activities in the Territories must be
sought in the ideology of Hamdas and the latter therefore deserves specific
attention.

There has been a lot more research on the structure, organisation and the
history of the Hamds-movement, but it lacks a satisfactory analysis of the
movement's system of beliefs. The passages about ideology are often exclusively
based on the convenant, the Mithag, which gives the broad theoretical outline of
the movement, but fails to give any information about the application of these
general ideas. Furthermore, a number of articles have been published about the
ideological position of Hamas on specific points such as Jihad or the peace
negotiations. But while these articles provide illumination on these specific
points, they fail to fit particular Hamas' positions into the movement's
Weltanschauung; they fail to give a comprehensive idea of precisely this world-
view.

Through the elaboration and analysis of Hamas' global worldview and then
the application of it to specific events in the region, I hope to show the
techniques of elaborating a position on the basis of certain supposedly fixed
religious principles and the procedure of departing from them when necessary.
Those capacities and techniques are crucial to the future development of the
movement which has been confronted with radical changes since the Declaration
of Principles in 1993. While the written material used for this analysis mainly
dates from 1990 to 1992Dyearsn which H amas elaborated its specific ideology
and became a mass movementbDthee mechanisms of developing and adapting
an ideology to changing political circumstances are of still greater relevance
today. Source material up to 1996 is used in the second part of the book.
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The main sources for this research are the Mirhdg, the journal Filastin al-
Muslima, which could be described as the unofficial organ of Hamas, as well as
the handbills of the movement, published on a day-to-day basis in the
Territories. The Mithaq was first circulated in August 1988 and lays down the
main theoretical and ideological outlook of the Islamic Resistance Movement. It
is interpreted as an Islamic alternative to the political blueprints of the secular
nationalists.'® Hamas claims that the Qur' an is its constitution. The organization
therefore interpreted the Qur'anic ideas in order to clarify their position in the
present struggle.'! The journal Filastin al-Muslima, like many Arab publications
(fundamentalist or secularist nature alike) is published in the West. It was first
produced in Manchester, now in London. Issued every two months since 1982, it
became a monthly journal in April 1990. Frisch reveals that it is published by the
*[slamic League of Palestinian Youth®. !> He confirms that it is the major and most
consistent publication brought out by the Palestinian branch of the Muslim
Brotherhood and had consequently become the spokesman *of sorts® for H
amas.'3 Thus Filastin al-Muslima regularly publishes the bayanat (handbills) of
H amas issued inside the Territories, as well as long interviews with leaders of
the organization. Repeatedly we can read acknowledgements of the Muslim
Brotherhood and its participation in the struggle to liberate Palestine. The fact
that in May 1996 the editors denied speaking officially on behalf of H amas does
not change my assessment. They did so after being accused of calling for
terrorist acts after the arrest of Hamas-leader Abu Marzuq in the United
States.'* In order to avoid persecution after the wave of bomb attacks carried out
by Hamas-activists in Israel at the beginning of the year, the journalists have
distanced themselves from the movement in order not to endanger the
publication. Still, the way they do so clearly indicates the strong affiliation
between Filastin al-Muslima and H amas, the strongest Islamic movement in the
Occupied Territories and the autonomous regions. *The magazine is honoured to
support this movement and with it all movements that fight the occupation.®!?
The attacks of Hamas and others are *in our eyes no terrorist acts, but part of a
legitimate resistance® ', and “our support of Hamas and Islamic Jihad is the
expression of our conviction that we defend a national liberation movement
fighting occupation.®!”

Since that time, the editors always talk about Hamas and *Islamic Jihad® in
the same breath whereas before only Hamds was mentioned. Furthermore the
editors do not publish the Hamadas-handbills verbatim, but summarise them in their
own words. But as most of the source material used in this work dates from
before 1996, there is no doubt that the journal expressed in an unfiltered manner
the views of Hamas.

At the same time, it is interesting that the journalists producing the journal are
not the same people who publish the bayanat of Hamas inside the Territories.
The journalists, mainly living in Great Britain, are constantly exposed to the
influences of a Western society. The quality of political analysis suggests they
have a good education. This level of sophistication is in contrast to the handbills
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of Hamadas. No doubt this difference is also due to the different purposes of each
publication. While the bayanat serve mainly to mobilise the Palestinian
population, announcing strike days and other forms of action, the journal serves
to provide analysis and background information in a more global context and to
clarify theoretical principles. Both publications can and must be seen as
complementing each other. Filastin al-Muslima can be considered a uniquely
important source for the study of Hamas' ideology.'® T should specify that the
source material was chosen for its interest with regard to the Palestine conflict,
therefore it is more telling about the political outlook of Hamas than about the
movement's social agenda, even though both domains cannot properly be
separated.

I will first give a short overview of the development of Islamic thought in the
20th century. Though I concentrate on the ideological side of the subject, this
will nevertheless be followed by a short overview of the main socio-economic
developments in the Territories and the transformation of Palestinian society
during the Intifida, since this period is the focus of this study. However, I do
not claim to establish any concrete link between both domains. In the following
chapters, I will describe and analyse the ideas and concepts of Hamas, arranged
according to the pattern of thought revealed in the texts. Starting from the main
problem (the existence of Israel, the Jews and Judaism) and the goal
(establishment of an Islamic state in Palestine) proceeding to the feeling of
urgency (illustrated by the example of the mass immigration of Soviet Jews) and
the perceived isolation of Muslims on the political stage (in the international,
Arab and Palestinian arena), I will come to the proposed means for achieving the
stated goal (Jihdd in the form of Intifida and democratization in the Arab
world). This is followed by some other major aspects of the ideology (such as
views of minorities and the West). In the second part of this book I will see how
these convictions and general principles of thought are applied to specific events.
It is organised chronologically and should serve as an illustration of the ideas
brought out in Part One. Only where Hamas departs from fixed principles or
further elaborates ideological positions will I go into deeper analysis. The
impression of redundancy at certain points is due to the repetitive character of £
amas' statements. The chosen events are the second Gulf War, the peace
negotiations that started in Madrid, the mass deportation of Islamists to South
Lebanon, the Declaration of Principles and the massacre in Hebron. In
Chapter Sixteen I will look at the position of Hamas towards the Palestine
National Authority (PNA) as the initiation of state-building demands the biggest
effort in reformulating and adapting positions after Oslo. This chapter will be
followed by an outlook on the future political development of Hamads. In the
conclusion I will summarise and assess the formation of ideology.

Before proceeding I should examine the matter of terminology. The
commonly-used terms “Islamic Fundamentalism® ,*Islamic Revivalism® or
*Islamism°® with their various connotations do not necessarily reveal what I am
talking about. Hodgson asserted that *the story of scholarly achievement can
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almost be summed up in successive refinements of terminology.®!
Unfortunately, scholarship has not picked up the refined terminology for Islamic
studies put forward by Hodgson.? Thus we still use the term *Islam® while
speaking about such different things as religious cult, society or the culture and
symbols associated with a religion.

A similar dilemma is encountered by scholars if they want to speak about the
contemporary phenomenon of Islamic movements. Are they best described as
*fundamental ist°, *neo-fundamenta list®, *Islamist® or *revivalist® 7These terms
indeed appear inadequate and misleading. As Sami Zubaida points out, all Islam
is fundamentalist in the sense that its ultimate validity is based on the recognised
canonical sources such as the Qur'an and the Sunna of the Prophet.?! This
discussion about terminology could be the subject of an entire work. As I want to
move on to examine what these terms hide, I will only say that the terms can be
adequate if they are at first defined. Consequently I will use the two terms
*fundamental ist® and ®Islamist® in this work Pnot least in order to avoid
tiresome and stylistically awkward repetition. Both are used only in reference to
the Islamic Resistance Movement in the Occupied and partly Autonomous
Territories. The use of the two terms seems justified because both highlight
different aspects of the ideology I am discussing. It is *fundamental ist® in the
sense that the Qur'an, the Sunna and the way of life of the early Muslim
community are taken as the yardstick for truth and thought, and as the model for
action and behavior. It is *Islamist® in the sense that it Islamises and thus
incorporates modern concepts and ideas that are often of Western origin.
Hopefully, the reader will have a clearer idea about the nature of this thought and
thus the adequate terminology at the end of the book.

For the English quotes of the Qur'an the translation by M.M. Khatib, The
Bounteous Koran. A translation of Meaning and Commentary, (London, 1986)
which is authorized by Al-Azhar was used. The journal Filastin al-Muslima will
be referred to in the notes as FM. The transliteration of Arabic wordsDwith the
exception of those well known by the Western readerbwas done according to
the system used in the International Journal of Middle Eastern Studies. Arabic
names are generally given in their English version.

At this point I want to express my gratitude to Ron Nettler who first
encouraged me to start this ambitious project when I was a student at Oxford and
then followed its development with further advice and support while I worked as
a Middle East editor for the daily newspaper *Der Tagesspiegel® in Berlin.
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CHAPTER ONE
The Context

DEVELOPMENT OF ISLAMIC THOUGHT IN THE 20TH
CENTURY

The history of Islamic thought since the second half of the 19th century is
intrinsically linked to the history of Western expansion. Western dominance of
the Arab-Muslim world and the indigenous reaction against it, are the main
factors that shaped modern Islamic thought. Western dominance on the military
and economic levels was accompanied by attacks on the cultural identity of the
Arab-Muslim world. This was brought about by the importation of Western
intellectual concepts in general, and by the insistence on the mission civilisatrice
of the West, which was justified by a description of non-European peoples and
religions as backward and inferior.

These numerous attacks on Arab-Muslim society forced the main trends of
Islamic thought into a defensive position which it has found difficult to abandon.
This point is absolutely essential for an understanding of contemporary
intellectual development in the Arab-Muslim world.! As a consequence,
subsequent Islamic thought has been marked by a more or less strongly
developed apologetic character.” This characteristic has become a prominent
feature of Islamic thought in the 20th century. It can also be found in today's
fundamentalist thought which tries to be more assertive.

The Islamic discussion focused on the reasons for the relative backwardness
and weakness of Arab-Muslim societies. Religious reform was perceived by
many Arab thinkers as a tool for social and political change. One current of
thought, represented by the Indian Sir Sayyid Ahmad Khan (1817+1898),
advocated the uncritical adoption of Western concepts and institutions. An
Islamic resistance to Western colonialism stood at the centre of Jamal al-Din al-
Afghani's (1838/39+1897) thought and life. The Egyptian Muhammad Abduh
(1849+1905) finally developed a reinterpretation of Islam which was extremely
influential for subsequent reformism. In the first instance, Abduh's reforms were
aimed at religious and educational institutions such as Al-Azhar.? In his view,
archaic scholastic religiosity, as well as popular Islam, marked by magic and
saint worship, had led to the present weakness of Islamic polities and societies.
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This development was by no means intrinsic to Islam; on the contrary, Islam had
anticipated Western principles like democracy and equality.* Thus the revival of
the *true® Islamic heritage, which had been corrupted for centuries, was the only
way to end the crisis. Abduh defended Islam as a religion appealing to the
believer's reason and allowed the believer to interpret the sacred texts
symbolically if they seemed to contradict reason.’> His basic reform was thus
rational understanding and presentation of Islamic truth while remaining entirely
within the Islamic tradition.®

Abduh shares with later fundamentalists an insistence on the need for a return
to some sort of original Islam and an emphasis on education. But they differ in
their attitude towards the West. Abduh regarded the West, despite its oppressive
politics in the region, as a cultural model for strength and progress. His
interpretation of Islam aimed to justify the adoption of concepts and models that
were associated with Western societies. Later fundamentalist thinkers, on the
other hand, rejected all values perceived as Western and did not differentiate
between the political behaviour of the West and its intellectual achievements.
They insisted on the differences between both civilisations while asserting their
Islamic model.” Abduh exerted great intellectual influence which was translated
into practical changes mainly in the sphere of education. But in contrast to later
fundamentalists, his thought lacked the call for an Islamic state and government.®
It was the Muslim Brotherhood that politicised Islam by calling for an Islamic
state.

The Muslim Brotherhood, founded in 1928 in Egypt by Hasan al-Banna, been
the most prominent fundamentalist current in Sunni Islam in the Arab world.
Influenced by the ideas of Abduh and his disciple Rashid Rida, it was launched as
a movement for education and reform of *heart and mind°®.° But the movement
soon developed a political dimension calling for an Islamic reform of state and
government, where the existing order should be displaced by one based on
Islamic law (shari"a). This social and political Islamic order (al-niZam al-
islami) could be achieved by popular mobilisation. The Brotherhood thus
became the first modern populist party in the Arab-Muslim world.'” Based on
systematic organisation and recruitment, its ideological-political appeal,
accompanied by welfare programmes, was directed at the individual.'! The
Muslim Brotherhood also had a secret apparatus which was responsible for the
assassination of politicians.'? Initially linked to the Free Officers and the coup of
1952, the Muslim Brotherhood was soon declared illegal and its members
persecuted. Only under Anwar al-Sadat was the organisation allowed to function
legally again.'?> Under Banna's successor, Hasan al-Hudaiba, the movement lost
its former coherence and conflicting factions were engaged in internal struggles.
Out of this dissent developed the various fundamentalist groups that we find in
Egypt and the rest of the Arab world today, many of whom take a more militant
stance than the Muslim Brotherhood.!* In line with its pan-Islamic ideology, the
Muslim Brotherhood developed branches in other Arab countries. In addition to
its establishment in Jordan, Iraq and Lebanon the movement played an important
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political role in Syria. In contrast to the Egyptian organisation, the Syrian
Brethren defended parliamentary democracy and entered parliament in 1947.13
Thus the battle for al-niZam al-islami has taken different forms according to
circumstances.

The most important intellectual and theoretician of the Muslim Brotherhood
was Sayyid Qutb. The doctrine and methods developed and propagated by this
author are still highly important for contemporary Sunni fundamentalist groups.
In his early work Social Justice in Islam (Al-"Adala al-Ijtima‘iyya fi I-Islam),
Qutb demonstrates that Islam guarantees social justice which emanates from the
Islamic principle of the equality of men.!® Islamic rule thus excludes oppression
which no man-made system such as communism or capitalism can avoid.'’

But it is in the most influencial and voluminous Qur'anic exegesis (fafsir) F1
Zilal al-Qur'an, written mainly in prison between 1953 and 1964'® that Qutb
exposed his most novel ideas:'? his interpretation of Jahiliyya and the notion of
H akimiyyat Allah. He does not limit Jahiliyya to the time of pagan ignorance
reigning on the Arabian peninsula before the arrival of Muhammad, but
interprets it as a situation which occurs at any time when God's programme and
laws are neglected by society and rulers.?” Faith is not a mere belief, but has to
be expressed in deeds and daily life. True Muslims must express their faith
through active participation in the Islamic venture on earth. Societies with man-
made legislation such as constitutions other than the Qu'ran are considered to
live in Jahiliyya.?' Thus most of the existing governments in the Arab-Muslim
world are considered jahili which represents a revolutionary departure from
traditional Islamic teaching in which it is a serious infraction to declare a Muslim
an infidel. This new interpretation provides Sunni Islamic thought with the
ideological basis for opposition against Muslim governments. Thus Qutb's Tafsir
can accurately be described as a *commentary with a definite aim®?? or a
*campaign of struggle®.?® *His driving objective was that the Muslims of today
should be able to live and practice true Islam in the same way as the early
Islamic generations.®?*

Following the example of the first Muslims who emmigrated to Medina
(hijra) and only attacked Mekka when they felt strong enough to do so, Qutb
elaborated the theory of an ever growing nucleaus of *true® believers that should
be developed until it can wage a Jihad against the surrounding society and its
rulers. He believed that only through Jihdd could the sovereinty of God (b
akimiyyat Allah) could be re-established. This would be achieved when the
Shari"a has become the only source of law. Qutb did not elaborate how exactly
the state, society and economy would be organised under the Islamic order.

In contrast to Qutb, the Indian fundamentalist thinker Abu Ala al-Mawdudi
developed a detailed blueprint for the organisation of an ideal Islamic state and
built up the group *JamT a Islami®, founded by him in 1941 in British India,
along these lines.? In fact, Mawdudi had already developed the interpretation of
Jahiliyya which Qutb then made a major element of his analysis.?® He is the
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author of the other important Qur'an exegesis of the latter half of the 20th
century.?’

Islamic thought was only to come to the forefront of political debate after the
Arab military defeat in the Six-Day-War in June 1967 which constituted a
watershed in the contemporary history of the ArabMuslim world. The *moral
crisis®?® that followed the defeat led to harsh self-criticism from the younger
generation and the search for alternative paths. One current of thought criticised
yesterday's radicals, Nasser and the Ba'th Party, as not having gone far enough.
By limiting their revolutions to the strictly political level, they had capitulated to
tradition, the arch-enemy of progress, in all other domains. These new radicals
turned to the writings of Guevara, Debray, Marx, Giap and dreamed about a
broad revolutionary movement including guerilla warfare. The channel for this
revolution was supposed to be the Palestinian movement. Liberalism had become
another word for colonialism and was discredited. Fouad Ajami shows that the
political milieu had become less hospitable to liberal ideas and politics.?

The other response to the *moral crisis® was an Islamic one. As we have seen,
the debate about the relation between Islam and the modern world had
preoccupied the Arab world since the 19th century without coming to any final
conclusion. Thus it was no surprise that the debate about Islam reemerged after
the defeat of 1967. The Islamic current attributed the Muslims' defeat against the
Western stronghold in the region, Israel, to the loss of faith. Using similiar
arguments as the new radicals, these fundamentalists stated the need for an
ideology to guide society. Their solution was a certain vision of Islam considered
as an authentic, not imported, force. Authenticity again became the yardstick of
thought.*® What emerged was a populist and activist Islam as represented by
Muhammad Jalal Kishk or the Muslim Brotherhood.

But in the first place more traditional Islam, which the Arab monarchies had
used as a weapon against Nasser, triumphed. Saudi-Arabia had raised the banner
of Islam in its struggle against Marxists and liberalsband could finally decide
the power battle in its favour. In fear of an imminent revolution as advocated by
the new radicals, Egypt entered an alliance with the traditional states. *The logic
of the state system (Y)asserted itself.° 3! The defeat of the Palestinians in Jordan
in 1970 marked the triumph of the dominant order. The Palestinian movement
finally became institutionalised when the Palestinian Liberation Organisation
(PLO)bpursuing the limited goal of statehoodDwas recognised in the Rabat
Resolution 1974 as the *sole, legitimate representative® of the Palestinians. Thus
the Palestinian movement was absorbed into the dominant order.

The 1973 war helped to diffuse frustration and radicalism. The Arab *victory®
in the war and petrodollar-power that followed could be perceived as the
beginning of a new era. The dependence on and domination by the West seemed
for a brief period to belong to the past. Massive technological purchases and the
aquisition of new skills determined the new rationality put forward by the Arab oil
monarchies. But the expectations could not be met. The integration of the Arab-
Muslim world into the Western dominated world-economy and world-society
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had failed again. The situation of the mass of the population, especially of the
often university-educated younger generation, did not improve. Oppostion to the
ruling elites and the dominating West emerged and drew upon the Sunni
fundamentalist thought, as developed by the Muslim Brotherhood, Qutb and
Mawdudi, for its ideology.

The revival of Islam in Palestine was influenced by the region-wide
development described above. Still, each Islamist movement in the Arab world is
marked by events and developments specific to the national framework in which
it develops. In the case of Palestine, the defeat of the forces of the PLO in
Lebanon in 1982 led to a situation of confusion and reorganisation that propelled
political Islam to the forefront.>> But only with the outbreak of the Intifada in
December 1987 did Islamism began to play a key role in Palestinian politics. The
creation of Hamdas under Sheikh Ahmed Yassin in December 1987 or early
198833 was the answer of the Muslim Brotherhood to the popular uprising against
the Israeli occupation and marked the turning away from the quietist and
reformist approach of the Brotherhood. As a highly politicised force Hamas
quickly rose to prominence in the uprising and became a serious rival to the
secular nationalist forces organised in the PLO.

FEATURES OF THE SOCIO-ECONOMIC DEVELOPMENT
IN THE OCCUPIED TERRITORIES AND THE INTIFAD A

The socio-economic development of the Occupied Territories was intimately
linked to the creation of the state of Israel and the nature of the Israeli occupation
after 1967. The influx of large numbers of uprooted refugees into the West Bank
and the Gaza Strip after the Arab-Israeli conflicts of 1948 and 1967 created new
demographic conditions with greatly destabilizing effects. In 1987 the West
Bank had, according to Israeli estimations, 860,000 inhabitants (excluding the
130,000 inhabitants of East-Jerusalem), of whom 381,000 were considered
refugees.’* The small Gaza Strip had officialy 560,000 inhabitants, of whom 454,
000 were refugees. This is a population density of 3,754 people per square mile
which is equivalent to Hong Kong's and among the highest in the world.* In
1984, about 46.6 percent of the total population of the West Bank was under 15
years old; in Gaza it was 47.8 percent. Projections of the population for the year
2002 indicate 1.5 million people in the West Bank and up to one million in the Gaza
Strip, which would mean a growth rate of 43 percent and 55 percent
respectively.’® This picture can justly be described as a *human time bomb®, >’
especially when seen against the background of poor facilities and a stagnant
economic situation.

Since 1967, the dominating factor shaping the socioeconomic development of
the Occupied Territories has been the Israeli occupation. The occupation
constituted *a web of all-embracing restrictions on the every-day activities® of the
Palestinians.’® The press was censored, freedom of movement restricted and
curfews made Palestinian labourers working in Israel lose income and jobs.
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Export restrictions could change from one day to the other and ruin
entrepreneurs. Property rights were precarious in the Occupied Territories where
land was frequently expropriated for *public use® or military reasons. Military
justice was applied and the verdicts were usually considered final. Schools and
universities were regularly closed for long periods. Thus the sense of insecurity
and instability were prevailing characteristics of the Palestinian population living
under occupation. This is even more the case of the refugee population which
lives in *perma nently temporary conditions®. 3

The economic consequences of the occupation were profound and led to
important social and political changes in society. The main result has been the
lack of economic development in terms of structural transformation.* The low
levels of government investment in social and economic infrastructure in the
Gaza Strip, tax laws discriminating against the Palestinian producer, restrictions
on access to foreign markets, as well as on the creation of industrial zones,
unions, research and training facilities, prohibitions on the development of credit
facilities were some of the Israeli policies undermining the ability of Gazan
economy to create the infrastructure required for sustained economic growth.
Generally speaking, these factors also applied to the West Bank economy.*!

The most important structural change due to the occupation was the
emergence of a significant sector of mainly unskilled or semiskilled wage
labourers working in Israeli enterprises such as construction, agriculture and the
service sector.*> This trend away from employment in agriculture, which was
until 1967 the mainstay of the West Bank economy and an important export
earner for the Gaza Strip, was the direct result of Israeli expropriation of land on
a large scale either for military reasons or for Jewish settlements. Furthermore,
Israeli water policies have prevented Palestinian farmers from expanding
irrigation and put water use under strict control. At the same time, there were
approximately 65,000 Jewish settlers living in the West Bank and some 2,700 in
the Gaza Strip*? who are not restricted in their use of water and even have the
right to drill new wells.** These illegal settlements* underlined the Israeli
intention to create *des faits accomplis® and contributed strongly to Palestinian
frustration.*®

The masses of wage labourers who daily crossed the Green Line to work in
Israel had even closer contact with the Jewish society which often exploited and
humiliated them. They were continually made aware of the contrast between the
quality of life on the two sides of the Green Line. As the Palestinians from the
Territories were not allowed to enter Unions inside Israel, they remained
unorganized and took unpopular, menial jobs that Israelis did not want. Officially
employed people had to pay about 30 percent of their wages in taxes and social
security payments without generally being entitled to the benefits available to an
Israeli worker, At the bottom of the labour scale were those men who sought
work on a daily basis. They go to gathering points known as *slave markets®*’
where contractors pick out workers from the crowd. As the Gazan working class
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is totally dependent on the Israeli market and the fluctuations of its economy,
Palestinian labourers live in a permanent state of uncertainty and anxiety.*8

Most other social groups suffered under Israeli occupation, the difference was
in degree. Large land owners lost the large feudal estates that represented the
basis for a feudalist system and often got engaged in trade.*® But the restriction
of trade markets and a 15 percent value tax imposed by Israel weakened the
merchants as well. After 1967 Israel closed the European and East-European
markets for Gazan citrus fruit. Since the occupation, most agricultural exports
went to Jordan and thence to the Arab world. Generally the bridges over the
Jordan have been kept open for goods, but they were sometimes closed for
political reasons or punishment which results in unpredictable losses for farmers.>
Israel was determined not to allow products from the Territories to compete with
its own highly subsidised agricultural products which were dumped on the
markets in the Territories.”' Special permits for the import of certain Palestinian
products could be cancelled without notice according to the need of the Israeli
economy.’?> Hence instability and anxiety also reigned in this social strata.

Faced with the loss of land as a means of livelihood, education was often the
only investment left for Palestinians and constituted the main means of social
ascent, including the possibility of emigration. This explains why almost one
third of the Palestinian population are students.’* But the economic and political
developments in the Arab countries made Palestinian work emigration more
difficult. Most of the academic qualifications cannot be used within the largely
stagnant economies of the Territories.>

Even though the traditional social hierarchy was strongly eroded by the
economic transformations under occupation, no clear new class structure
emerged in the Occupied Territories. In the West Bank the village society no
longer presented a hierarchy of power based on the ownership of land.”>> At the
same time, the full proletarization of the wage labour force was prevented as land
and family ties remained in place because Palestinians were not allowed to settle
down in the Israeli towns they worked in.

The last important aspect of life in the Territories was the constant denial of
Palestinian identity by Israel. This *central theme of Israel's policy towards the
Palestinians®>®, which Noam Chomsky called *cultural genocide®>’, came clearly
to the fore in the domain of education. As Israeli authorities supervised the
Palestinian educational system, they baned books with references to Palestine as
an Arab territory or to Palestinian identity as translated in Palestinian poetry or
literature for example.’® In the UNRWA schools which provided education
for 47 percent of the pupils in Gaza Strip and for nine percent in the West Bank>®
no attempt was made to develop a Palestinian curriculum.®’ In the West Bank
these schools used the Jordanian curriculum, in the Gaza Strip the Egyptian one.

The Intifdda, which broke out in December 1987, was the result of these
developments stretching over more than 20 years. The uprising brought some
trends in Palestinian society to the fore that had been evident for years. Schiff
and Ya'ari analyze the Intifada as the *rebellion of the poor® and the “outburst
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by the forsaken and forgotten at the bottom of the social heap®.®' The depressing
living conditions resulting from Israel's economic policies in the Territories were
the real driving forces behind the radicalization of the Palestinians and
constituted the *piston of the Intifada®.%*> Its main impulse was to smash the
system that systematically violated the dignity of individuals and people.®?

One of the main tangible *proofs® for this characterization seems to be the fact
that most of the rioters arrested on the first day had no previous record nor were
known as active in any Palestinian movement. This youth appeared to be ignorant
of political affairs. Hardly any of the detainees knew the clauses of the
Palestinian National Convent nor the slogans used in PLO-propaganda. In the
interrogations it turned out that the rebels were mainly labourers working in
Israel. Many gave the same motive for their participation in the riots. They were
protesting against the personal injustice inflicted upon them by their Jewish
employers and colleagues, the humiliation suffered repeatedly at roadblocks and
checkpoints. These experiences made many detainees believe that the Israelis were
capable of almost anything.%*

The disciplined boycotts drastically curtailed the trade between the Territories
and Israel. This led to a change in the pattern of consumption ending the
excessive consumerism of recent years which had only served the Israeli and
Jordanian economy and prevented the accumulation of capital so desperately
needed for the Palestinian economy.® It seems as if many Palestinians became
aware of the need to adopt consumption patters more in accordance with their
economic and national interests. The economy of the Territories became reduced
to an economy of subsistence, bringing different strata of society close together.
The need for solidarity under the Occupation was felt more strongly than ever
before.

The main characteristic of the Intifad a was its popular nature. It was based on
a network established at the grass-roots integrating the mass of the Palestinian
population. *Popular committees® sprang up in almost every city® Even though
some observers thought that the massbased uprising had occurred spontaneously,
it has to be seen in the context of a long sustained history of mass organisation
among the Palestinians. The Intifada could more exactly be described as the
result and climax of accumulated historical experience.

The emergence of popular mass organisations in the Occupied Territories can
be traced to the mid 1970's.%” This was the starting point for the assertion of a
distinctive identity of the Occupied Territories within the Palestinian world
community. This was due to the need to find a more appropriate form of action
under the oppressive Israeli rule which tried to destroy any Palestinian
organisation by means of detention and expulsion of its leaders. In the period
from 1972 to 1975 the Palestinians realized that the occupation was not going to
be of short duration. Thus rudiments of a national infrastructure were laid down.
Newspapers and voluntary work movements, such as the Union of Palestinian
Medical Relief Committees, were founded and the universities opened their
doors for all strata of society.®® Since 1976 the formal entry of segments of the
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underprivileged strata of the society, such as wage labourers, into institutional
Palestinian life can be observed. Youth, women, labourers and other specific
groups of Palestinian society were mobilized under slogans of social progress
and national independence. This is in a sharp contrast to earlier stages of the
national struggle when the national movement remained relatively isolated from
society and lacked a mass base despite its general legitimacy.®” The
characteristic of the mass movements was less their material infrastructure which
could easily be blocked by the Israelis, than voluntary work done by the
people.”® By building up alternative self-help-organisations, the status quo was
defied and the framework for the national question broadened. *The new
perspective thus combined both national and social elements®. 7!

According to these social and political transformations, the cultural activities
of the Palestinians put greater emphasis on informal, collective aspects for
reinforcing the spirit of cohesion and unity. Here, commitment to the national
cause and assertion of national identity have become the basic components and
goals of cultural activities and the acid test of their *relevance °. Parallel to the
evolution on a political and social level, the Israeli closure of academic and
cultural institutions serving Palestinian self-expression contributed directly to
this popularization of cultural life. *The Intifada's political, social and economic
disengagement from Israeli occupation as a negation of its authority is expressed
in the emergence of an essentially engaged Palestinian culture which draws upon
its own authentic resources and frames of reference®. 72

The leaders of the popular uprisingDunited more or less in the Unified
National Command with the exception of Hamasbdiffered from the traditional
Palestinian leadership which was mainly an urban, middle class elite.”® It was the
famous shabab (youth) that grew up under occupation and lost faith in
diplomacy and intercession with the authorities. The United National Command
challenged the infallibility of the PLO-leaders regarded as bureaucrats living far
from the “thea tre of operations®. 7+

I want the reader to bear in mind the feeling of a need for and display of
solidarity, the overwhelming suspicion and hatred towards the Israelis, the poor
economic situation, the mass-based institutional and political life, as well as the
strong cultural assertion predominant in Palestinian society under occupation.
Islamic ideology as expounded by the Islamic Resistance Movement was initially
developed in this environment.
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PART ONE

The Basic Themes in the Thought of
Hamas



CHAPTER TWO
The Problem: Israel, Zionism and the Jews

The main problem for the Muslims to resolve is the existence of the Jewish state
of Israel in the middle of the Arab-Muslim world. It constitutes a constant
reminder of the weakness and deep crisis of the Islamic Umma that does not have
the strength to get rid of this *cancer® (saratan)'. The Jewish state is presented
by Hamas as a purely religious state which is part of a world-wide Jewish
conspiracy against the Muslims in particular and the whole world in general. On
these grounds, all Muslims have the duty to fight the Jewish enemy. The
existence of Israel is called by the Qur'anic term of bafil, the liberation of
Palestine and the establishment of an Islamic Palestinian state is viewed as bagq.”
The dichotomous character of the worldview advanced by the Qur'an is thus
applied to the conflict with Israel. Butbparadoxicaly or as a consequenceDthe

fact that Israel is perceived to be based on religious laws, and the efficiency of
world Jewry in achieving its religious interests at the same time, inspires
profound admiration and serves as a model for a coming Islamic Palestinian state.

The vocabulary used to describe the Jews is highly indicative of the Qur'anic
and Western sources from which it is derived. Qur'anic vocabulary and
paraphrases are often blended with pejorative expressions from certain modern
Christian anti-Semitic writings rather than from classical Islamic ones. In the
Qur'an, Hadith, Tafsir and other theoretical literature, the Jews are named as
“Ban i Isra'il® and “al-Yah id®, or the names of the Jewish tribes of Medina are
mentioned. The Palestinian Islamists use the term ‘“al-Yah id’ as well as
unbelievers® (kdfiriin).> They also use characterisations of the Jews as *the
people upon whom God's anger came® which can be found in many places in the
Qur' an as well as in the Sirat al-Fatiba* and which are generally interpreted as
designating the Jews. The Qur'anic terms batil and baqq are used to designate
the two parties involved in the conflict.

The Jews are said not to *spare any effort to develop plans and plots to destroy
human life since God's anger came upon them®.” God's anger came upon them
because they did not follow properly the religion he sent them, but they killed his
prophets and distorted the originally Godly Jewish religion.® Most especially,
they tried to harm the Islamic Umma and to dominate it because it is the *new
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international force bringing an authentic civilisatory and godly programme to
mankind®.”

These are basic Qur'anic ideas. God had sent his message to mankind first to
the Jews in form of the Torah,® but they turned away® and did not believe his
signs and falsified them.'? When they did not like the message of a Prophet, they
called him a liar and killed him.!! After God had sent them the Prophet Moses,
they set up the Golden Calf as their God.'? That is why *they were burdened with
wrath from God.®'? As the Jews had strayed from the right path God had to send
another Prophet, Muhammad. His message, Islam, is merely a repetition and
completion of the Godly message that had been sent to the Jews and Christians
before.'* Thus every true believer among the Jews and Christians must recognise
the new Prophet and his message.!> But as the new Prophet was chosen among
the Arabs and thus ended the leading role of Jews and Christians, they showed
hostility towards the new Prophet out of envy.'¢

There is no doubt that for the Islamists the *Zionist entity® (al-kiyan al-§
ahyiini)bthe name “Israel® is used only exceptionally to describe the Jewish
stateDwas founded as a religious state.!” Religious beliefs based on the Torah
shape Zionist thought and determine life in Israel until today.'® The Islamists
find proof of this *fundamental truth®'® in the slightest detail. The name of the
state, *Israel®, is of a religious nature, just as *Knesset® or *Histadrud®. More
importantly the education of young Israelis is based on the religious creed.
Starting at the age of five children are sent to Kibbutzim to get physical and
spiritual education according to the Torah,?’ in second ary school, four hours a
week are consecrated to Torah-studies, one hour to the study of the Talmud. The
Hebrew language was revived after it had been dead for 2000 years, and all new
immigrants get new Jewish names at their arrival. The Israeli army uses military
tactics taught by the Torah, such as expulsion, destruction of houses and the
policy of scorched earth. Food also has to conform to religious rules, and
religious institutions supervise all restaurants in Israel. Thus Begin on his visit to
Cairo had kosher food flown in every day for him and his entourage. The
sabbath-rules are observed throughout the country and Begin issued a law
banning flights of the national airline "El Al° on Saturdays. When Begin
travelled to Cairo for Sadat's funeral, he lived in a tent near Medinat Nasser in
order to be able to walk to the ceremony which was held on a Saturday. Never
has an Israeli military strike started on a Saturday. All these details prove how
meticulously the Jews respect their religious laws.

At this point, the ambiguous attitude of the Islamists towards the *Zionist
entity® clearly appears. Intended as a portrayal of the religious character of the
battle against the Jewish state, this alleged strict observance by Israelis of the
Jewish religious rules clearly shows the Islamists' admiration and is taken as an
example of how Muslims should behave. It is interesting to note that the Jews of
Israel are presented as people truly following their religious laws and customs
and thereby attaining success. In sections on the Israeli state Filastin al-Muslima
rarely mentions the classical Qur'anic view of the Jews as straying from the right
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godly path and as having distorted and falsified their religion. (It is nonetheless
presented in other sections of the journal, as I have already shown). The Islamists
seem to exclude voluntarily these aspects of the Qur'anic teaching in order to
convince their own people that only a return to the Islamic religion guarantees
success. The mobilising character of the writing overrides theoretical subtleties.

The example of the Jewish state gives detailed indications of how an Islamic
Palestinian state should be organised. Israel has no written constitution, but the
Ministry of Religious Affairs controls every law issued by the Knesset to ensure
its accordance with the Torah.?! If the state is sometimes too slow or unwilling to
implement religious laws and to supervise their observance, truly religious
people (al-qubba “at al-siid or black hats)?*> themselves go into the street and
control their fellow citizens.??

However the strength of the * Zionist enemy® is not only based on the people's
respect for its religious laws, it also lies in its mastery of the modern world and
its technological inventions. Thus Israel has for a long time acknowledged the
importance of television, the *most dangerous contemporary medium that shapes
the mind of individuals®.?* Israel's skillful use of this influential instrument has
provided it with the support of the Western people for her *falsehood® (batil).>
The Islamic media are criticised as still being incapable of success.?® The Libyan
Ahmed Abd al-Rahman is praised for forming a communication society, and
producing films, conferences and discussions in Great Britain. More such
initiatives are needed to present the Islamic point of view.?’

The *Zionist entity® also succeeded in exploiting to its own advantage the
transformation of the world after the break-down of Eastern Europe.”® On the
Arab side there was no real effort to influence the series of changes.?® Another
example of *Jewish success® is detected in the question of German reunification
which gave rise to great fears among the Jews. They demanded from East-
Germany the recognition of Israel and an apology for the slaughter of Jews under
Nazi-ruleDand got b, 3°

The Islamists are aware that the perceived upholding of religious laws is not
the only reason for the success of the *Zionist entity®. International Jewry's
defence of Israel's interests in the world is the other main feature of the enemy.
Jews are seen to hold important positions all over the world which they use to
promote the Zionist cause. According to the Islamists, many Jewish professors
are working in Western academic institutions in order to dominate them.?' The
same is true for the world of the media, which explains why foreign books and
newspapers are “generally subservient to the Jewish position®.3?> The world's
armies are similarly seen as being infiltrated by Jews, and the presence of the US-
army on the Holy Saudi-Arabian soil is therefore all the more dangerous.?® The
intimate link between Israel and the Jewish communities in the Diaspora was
highlighted by the government crisis of 1990 when Menahem Shneerson, the
head of the Lubavich movement in New York, advised the members of the
religious parties in the Knesset on whom they should allow to form a
government. A religious Jew, who had never visited Israel, is determining the
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politics of the *Zionist entity® from his house in New York!** Historically, the
Jews are discerned behind *most of the world revolutions such as the French and
the Russian one. They are seen as the manipulators of the First and Second (!)
World War.?> They founded organisations like the Rotary or the Lion's Club
whose purpose is seen as espionage and whose money rules the imperialist world.3°

In the traditional theoretical literature there is clearly a basis for an accusation
of espionage and plotting against the Muslims. In the Qur@n, the Jews are
presented as having turned their backs on God's signs and as having *disobeyed
and transgressed®; they *corrupt (Y4) on earth.®3” Mawdiidi points out that the
Qur@n informs the Muslims of the *machinations of the Jews against Islam and
the Muslims®, of the Jews' efforts to contaminate the *simple and pure-hearted
Muslims with the spiritual diseases from which they themselves suffered®.3®
They are committing acts of *treachery® 3 and the Muslims are warned not to
take Jews or Christians as friends because they are friends with each other (but
not with the Muslims).*?*As often as they kindle a fire for war, God will extinguish
it. They seek corruption in the land (Y4).° 4! Early biographical and H adith
literature contains even more examples of how the Jews tried to harm the Muslim
community and its leader. Once they try to kill Muhammad with a rock thrown
from the top of a house;* then they come to spy out weaknesses.** The Jewish
Rabbis strove to introduce confusion among the Muslims by pretending to be
converted to Islam, without having done so *in their hearts®.** Only individual
Jews are said to have accepted Islam and thus proven their true belief in God.*
But in the end, Muslims do not need to fear the Jews because they are cowards who
*will not fight against you as one body except in fortified towns or from behind
walls®. %6 The Jews do not have the strength and worldly power to realize their
plots. All these allegations against the Jews of falsehood, envy, treachery,
mischief and cowardice are put forward in the framework of the struggle of
Jewish tribes against the Muslim community in Medina and the misbehaviour of
the Banii Isra'il.

The evolution of the accounts of this struggle into an international conspiracy-
theory was only possible in the 20th century with its global interconnections and
world-wide communication. Still this does not explain the major departure from
the traditional Islamic stereotype of the Jews. The Jews are no longer cowards
who will always be humiliated and kept in place by the Muslims. This image of
wretchedness and humiliation associated with the Jews in the traditional Islamic
image, which was sustained by the strength and confidence of Islamic
civilisation until at least the 15th century,*’ isnowsuperseded by that of the
powerful Jew, seriously threatening the Muslim community and the whole
world. Furthermore, a set of terms is used which are different from the
traditional Islamic ones. The Jews are described as Jewish satan®“S, the
3bloodsucker of mankind®*’, “racists®, “criminals of the tribe of Zion°® and
Nazis®. > The Islamists justify the doubtful historical analogy and the use of the
notion *Jewish Nazism® by characterising the crime of a people's expulsion from

0

their homeland as a kind of murder®. 72
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In this transformation of the image of the Jew, we can clearly detect traces of
modern European anti-Semitism. This influence is particularly obvious in the
wide circulation of the *Protocols of the Elders of Zion® in the Arab world.
These forged anti-Semitic documents, which circulated in Europe in the 1920s
and 1930s, were translated into Arabic for the first time in 1926.>3 They are
quoted in the Mithag of Hamads as a proof for the allegations against the Jews.>*
The “Protocols® are supposed to prove the existence of a *Jewish government
which, through a world-wide network of camouflaged agencies and
organisations, controls political parties and governments, the press and public
opinion, banks and economic development® 32 This *report® of a member of the
secret Jewish governmentbthe Elders of ZionDis the most influential in a long
series of anti-Semitic forgeries reaching back almost to the French Revolution.>
It represents the peak of the myth of a Jewish world-conspiracy which Cohn
defines as a "modern adaptation® of an *ancient demonological tradition® going
back to the second century when Christianity and Judaism competed for converts
in the Hellenistic world.’’ Norman Cohn's characterisation of these texts as a
blending of remnants of ancient demonological terrors with anxieties and
resentments which are typically modern’® is particularly interesting in our context,
as modern Islamist thought can be described in similar terms.

This Islamisation of Western anti-Semitic ideas is in no way unique to the
Palestinian fundamentalists.>® One of the most widespread contemporary books
on the question, The Jews in the Qur'an by ~Afif Abd al-Fattah TabbaraDthe
eleventh edition was printed in 1986% Dfollowsthese lines. Qur' anic verses are
not only interpreted in the light of H adiths about the various Jewish conspiracies
against Mohammad and his followers, such as the refusal to pay back debts after
the creditor converted to Islam,’! the spread of doubts among the Muslims,? and
formal conversion without conviction in order to trouble Muslims.%3
Furthermore, long passages from Adolf Hitler's Mein Kampf are quoted,®*
apparently to give the often very general and abstract Qur'anic verses a more
concrete meaning. The Qur' anic characterisations of the Bani Isra'il as liars and
ungrateful trouble-makers are thus confirmed to be eternal and unchanging and
these attributes also apply to the Jews living in Israel today. This conviction
represents a variation of the idea of the unchangingness of human nature which
is a characteristic trait of the traditional Islamic world-view.®> Thus, without any
further reflection, the link to the present struggle in Palestine can be made: *What
the Qur'an says [about the Jews] can be perfectly applied to the Jewish Zionists
today®. %

In fact, Christian anti-Semitism had penetrated the Arab world in the 19th
century and was originally spread by Christian Arab minorities.%” In the middle
of the century, the first Arabic versions of European writings appeared. The
penetration of anti-Semitism in its European Christian form was slow and only
became a major factor in the Arab world in the later 1950s and 1960s.%% It
evolved in direct connection to the developments in Palestine. The foundation of
the Jewish state in 1948 and the succession of Arab-Muslim military defeats
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against the Jewish army came as a shock and posed a serious psychological
problem: how could the weak and cowardly Jews inflict humiliation on the
Muslims? These developments appeared to be incompatible with the traditional
view of the Jews. In the search for an explanation, European anti-Semitism was
welcomed. By demonising the Jews and presenting them as the sons of Satan
engaged in a conspiracy against all mankind, they became a truly strong
adversary. At the same time this procedure gives a *cosmic stature®®® to those
who fight them and secures their dignity-even in defeat. Accordingly, the
Palestinian Islamists consider the war between the Jewish state and the
Palestinian people not merely as a struggle between these two groups, but see the
Zionists as “part of the international Jewishood® and part of the Western
alliance.”® The Palestinians, on the other hand, are part of the Islamic Umma and
the Dar al-Islam.

One of the most important changes to have occurred under the impact of
Israel's superiority and the growing Arab anti-Semitism resulting from it, is a
new emphasis in Islamic writing on the Jews. Even though the Qur'an and the
theoretical Islamic literature devote much attention to the Banii Isra'il and to the
Jewish tribes of Medina, they only represent a minor, localised nuisance.”!
Muslim theologians and polemicists of the past devoted little theoretical and
practical attention to Judaism which they perceived as of *minor importance and
offering no serious challenge® 7? For centuries, the main political enemy of Islam
was Christianity. In contrast, Islamic thought in the 20th century has become
obsessed with the issue of Zionism.”> Voluminous literature on the Jews and
their misdeeds was produced as the Jews became central to the consciousness of
Muslims.”* Anti-Jewish teaching was transformed into a comprehensive living
philosophy and the Jew became a general metaphor for danger and threat to
Islam.”

It is important to stress that Islamic anti-Semitism is fundamentally different
from its Western Christian predecessor. It is the result of a political conflict over
territory, of a clash over real interests.’® Arab resentments against Jews are not at
the origin of the conflict. This Islamic anti-Semitism was developed as a weapon
in the struggle against Israel, whose existence is the starting point of the whole
conflict. One major component of modern Western-style anti-Semitism is
lacking in the Arab-Islamic version: racism. The evil image of the Jews is based
on their religion and their spiritual character, but not on their race or blood. Thus
Islamic anti-Semitism can be described as *superficial® 77 compared with its
Western Christian counterpart, but directed against a real enemy and threat.

Curiously, the fact that the Islamists have a concrete enemy to confront did
not prevent the disappearance of the distinction between Israelis, Zionists and
Jews. They use these terms alternately and synonymously in their texts.
Nevertheless, the Islamists claim to distinguish between ®Zionism® and
*Judaism®: Judaism is considered a “religion that stipulates racism and hostility
towards others in its books and incites to wrongly take away Palestine under the
slogan of the Holy Land®.”® Zionism “represents the entity of the enemy® (Israel)
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and is “responsible for the transformation of Jewish thought into a reality that is
perceptible today in Palestine®.”® Zionists are those Jews who want to realise
their religious thought on Muslim soil.8" Basically, all Jews outside Palestine are
considered non-Zionists if they do not actively support the *Zionist entity®.?!
Jews inside Palestine are considered as Zionists if they do not prove that they
oppose the Jewish occupation of any part of Palestinian soil.3?> Referring to
Israel, the Islamists mainly use the notion of *Zionist entity®, probably in order
to avoid using the term *Israel° which may be considered an implicit recognition
of the state. The negative connotations of Zionism have furthermore been
legitimised internationally when the United Nations General Assembly passed a
resolution that included Zionism among racist ideologies.83 Otherwise, the
Israelis are mainly referred to as *the Jews® which establishes the link to the
sayings of the Qur'an and the Hadith about the Jews. As Joseph Nevo suggests,
it is easier to focus one's hostility on a familiar target, the Jews, rather than on an
abstract and vague Zionist demon.3*

The Islamists claim to confine their interpretation to the realm of Islamic figh
which respects Jews and Christians as ahl al-kitab. Jews and Christians are called
*the people of the Book® by Muslims as opposed to *heathens® because they
recognize the divine books, Torah and Gospel, even though they transmitted
them in a falsified form. After their submission to Islam as a ruling force they
were granted free worship and protection in return for payment of a poll-tax.
Violation of this defence-alliance by Muslims is considered a perfidy.®> The
Islamic order is considered by the fundamentalists as the most just and humane
organisation of society and its religious groups. Hamas states that it does not
take action against anybody because of his thought or religious convictions, as
long as these are not transformed into perceptible hostility towards and
destruction of the rights of the Islamic Umma.3® But this is exactly the case in
Palestine. The Jews in Palestine are aggressors that occupy Muslim land and are
therefore considered *war enemies®. 87 Muslims are no longer bound by the Islamic
teaching that demands respect for the defence-alliance with ahl al-kitab. The Jews
are fought because of the hostile action they take against Muslims.’% The
Islamists thus make sure that their struggle is perceived as conforming to the
traditional Islamic teaching that nobody can be persecuted because of his beliefs.
Fighting against non-Muslims in order to convert them by force to the Muslim
creed is outlawed.®

Furthermore, the Israeli Jews' racism (‘un$iriyya) has to be fought. Their
treatment of Oriental Jews, as well as their Arab citizens, who are relegated to
the ranks of second class citizens, proves their racism.”’ But Hamas also
struggles on behalf of the Christians, who are equally oppressed by the
Zionists.”! The racist nature of the *Zionist entity® is underlined by regular
reports about Israel's close ties with South Africa, whose regime was
internationally marked as racist.”? This accusation has been very common in the
Arab world and in secular national Arabic thought since the late 1960s.°3 This
definition is vaguely rooted in the traditional Islamic characterisation of the Jews
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as arrogant and selfish, a view based on the Jewish notion of the *chosen
people®, but it seems just as likely that today all evil qualities are somehow
ascribed to the Jews.

The evil of Zionism has to be eradicated at its root. The Islamists do this by
*proving® that all historical claims to the land of Palestine by the Zionists are
false. First of all, they are not direct descendants of the tribe of Banii Isra'il who
once lived in Palestine.”* According to a theory advanced in the beginning of this
century the European Jews are not of Israelite descendance, but the offspring of a
tribe of Central Asian Turks converted to Judaism, called Khazzar. The fact that
the Qur'anic characterisations of the Banii Isra'il, and guidelines about
interaction with them are at the same time directly related to Israel and its
population does not seem to strike the Islamists as contradictory. In a series
entitled *The Qur'anic truth about the Palestine question®, it is shown that the
Qur' an refutes any historical claim of the *Israeli Jews® on Palestine. The Jewish
religious and cultural heritage is simply presented as part of Islamic *history®
and thus subordinated to it. This assertion is derived from the fact that God only
revealed one and the same message several times to mankind, first in the form of
the Torah, later in the form of the Gospels and finally in the form of Islam.
History in Islamic terms is not a sequence of events, but the expression of a faith
in a system of life and a community.”> Hamas ®reads in history® that the Islamic
rule established over Palestine under the Khulafa' Rashida (the rightly guided
caliphs) is a mere extension of the *Islamic rule® of David and Solomon who
reigned according to God's programme.’® They were in fact Islamic kings. This
springs directly from the conviction that every “true® believer is automatically a
Muslim. Abraham is accordingly considered the first *true Muslim®, as the
*father of the prophets® as well as the *father of the Muslims.’®” Wecanread in
the biographical literature as well as in the Qur'an that *Abraham was neither a
Jew nor a Christian but he was a Muslim banif (%4)° °® Thus the Jews cannot
refer to an ancestral line to Abraham who built the first mosque on earth, the
Ka'ba, as claimed in the Qur' an and the Hadith.”® Al-Aq$a is, according to a H
adith, the second mosque built on earth forty years after the Ka'ba, and was also
built by Abraham.!% Thus the Islamic presence in Palestine has a longer history
than the Jewish one and all Israeli claims that Solomon had first built a temple on
the site of the present Al-Aq$a mosque are lies. “Isn't it a historical fact that
Abraham lived a hundred years before Solomon?° %! So the historical argument
which Jews invoke to defend their right to live in Palestine in fact works against
them.!0?

The Islamists have no problem integrating the other historical fact that says
that when the Muslims conquered Palestine there was no Al-Aq$a mosque in
Jerusalem. The historical evidence indicates that the Dome of the Rock was built
in the years 69+72 by “Abd al-Malik. Islamists have no doubt that Abraham built
the mosque and then *God alone knows what happened and who, when and why
destroyed it°. It was then *rebuilt® after the Muslims entered Jerusalem.!'%3 *We
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do not see any contradiction between the Qur'anic report and the historical
reality®. 104

This procedure to *Islamise® all of history before Muhammadwhich comes
from the basic Qur' anic teaching that only one godly message was sent to earthb
is worth examining more closely. It recognises the achievements of the past and
of other peoples without the need to pay tribute to them. This allows the
integration of all kinds of ®alien® ideas and achievements without the
acknowledgment of their foreign origin. This mind-set, going back to the Qur'an
and the earliest days of Islam, strikes me as basic for understanding modern
Islamic movements of an apologetic and also fundamentalist nature. As I will
show later, this procedure is applied by modern fundamentalists, allowing them
to present even Western concepts like democracy and nationalism as Islamic
principles.

As the Jews have no historical right to Palestine, Israel is an ®artificial®
state.!% The best proof of this is the fact that Israel always needed workmen from
outside its territory, as it could not provide enough within its own borders.'?® The
Jewish state was the creation of *world-Imperiali sm under the guidance of the
US°!97 and could only survive as a *military state swarming with soldiers®. '%8
Itsexistence depends at all levels on the support from the Jewish
“pourgeoisie® 1% outside the country. *The Jews think that they found a solution
to their problem but in fact they created a new problem for the Palestinian
people®. !9 The Jewish problem will not be resolved until the Palestinians get
back their land.!!!

The link between the *Zionist entity® and the “international Jewish
conspiracy® finds its most recent expression in the mass immigration of Soviet
Jews to Palestine.!'? This population influx forced Israel to expand its borders
and thus was seen to bring the Zionists one step closer to their dream of a *Great
Israel®. '3 For the Islamists there is no doubt that the goal of the Zionist project
is to *widen the physical boundaries® of the existing entity!'* in order to
dominate the whole region.!! In the Mithaq the Zionist plans are in a general
way described as being without limits, aiming at an extension of their rule *from
the Nile to the Euphrates®. !'® As a proof for this allegation, the Islamists mention
the conspiratory plans described in the *Protocols of the Elder of Zion®.'!” In the
magazine Filastin al-Muslima, the accusations become more concrete. The
Zionists want to swallow Jordan at the first opportunity,'!® but they will not stop
their expansion once they take over JordanDsomething the leaders of the other
Arab countries do not want to see nor face. Israel's invasions of Lebanon as well
as the Israeli-Ethiopian cooperation, which served to build up a security belt
around the Red Sea, demonstrated clearly its genuine expansionist nature.''” For
this reason peace proposals will only *widen the appetite® of the Zionists?° who
try to win time by any means in order to better establish their state.!?!

The argument that Zionism is of an intrinsically expansionist nature was at times
also common in secular Arab nationalism.'?> The name of *Eretz Israel® used by
certain Jews to claim biblical borders for Israel is a proof for this allegation as
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well as the steady expansion of the Jewish settlements in Palestine.'>? Y. Harkabi
speculates that the idea of Zionist expansion was emphasised in Arab ideology in
order to justify the *extreme nature of the objective® , the destruction of the state
of Israel.!?*
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CHAPTER THREE
The Goal: An Islamic Palestinian State

The goal of the Islamists is to liberate Palestine from occupation by the *Zionist

enemy® and re-establish an Islamic state. With the Islamic conquest, PalestineD
as any other land conquered by IslambPhad become Islamic patrimonium or
wagf' which does not belong to any person, party or state. It becomes the
property of *former, present and future generations®.? The people living on the
land have been given the usufruct, but not the right of property.? Consequently
no Arab state or leader nor any organisation has the right to make concessions on
this land or to agree to the partition of it,* because who could possibly represent
all Muslim generations from the creation until the Day of Judgement who
collectively own the soil?’ The recognition of the Jewish state in Palestine is

considered kufr, meaning infidelity or unbelief.®

Palestine is said to have a special place in the Islamic creed’ because Jerusalem
had been the first direction of prayer for Muslims and the Al-Aq$a mosque is
considered the third sacred place of Islam. The Prophet had started his ascension
to heaven from Jerusalem and his night-journey took him to Al-Aq$a.? As
Jerusalem and Palestine are presented as central to Muslims, it follows logically
that their enemies throughout history tried to win Palestine in an attempt to defeat
the Islamic Umma.® The Franks had fought for Palestine for 200 years and this
attempt was repeated in World War 1. Then the West decided to divide Palestine
and to assure its permanent presence with the foundation of the *Zionist
entity®. ! Thus Jerusalem has always been the central point of the struggle
between faith and unbelief°!' and will remain the focus of this struggle. It is a
fight between civilisations; the West is trying to prevent the Islamic
awakening.'? It is therefore an individual's religious duty (fard ‘ayn)" to fight
for the liberation of Palestine and Jerusalem. There is no doubt about the advent
of the *day of liberation® (al-yawm al-tabrir)'* whose ideological content as
well as its phonetical similarity seem to suggest that it equals the authors of the
Mithag the *Day of Judgement® (al-yawm al-akhir).

These arguments seem to be the most direct reflection of Qur'anic revelation
and Islamic tradition in the Islamists' thought. Even though the use of wagf for
describing the land of Palestine seems to be a recent development, the idea
underlying it has a long tradition: Any territory that is once “opened® (maftiih) to
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Islamic rule has to remain ruled by Muslims. As Muslims have to establish an
Islamic society on earth, no territory can be left to non-Muslims to rule.'’

Territory is thus important in Islam inasmuch as God's rule over it has to be
established. This is an essential part of the Islamic venture on earth. But no
territory was ever considered to be of a more central or sacred nature than another.
In the Qur'an only the holy towns of Mekka and Medina are mentioned. The
notion of sacred territory is limited to the surroundings of these towns which non-
Muslims are not allowed to enter. The al-Aq$a mosque is venerated as a holy
Muslim place, but the idea that the specific territory of Palestine is holy only
emerged more recently. It certainly has no place in the fundamentalist ideology as
developed by Sayyid Qutb and Sayyid Abul A'la al-Mawdudi who reject any
attachment to a specific territory. Qutb clearly states that the notion of *territory®
(ard) in Islam has only a value inasmuch as it *signifies the realisation of God's
sovereignty and his rule over it°. 1 The final goal can never be the protection and
expansion of Ddar al-Islam, but the spread of God's rule to the whole earth.!”
Mawdudi explains the change of the direction of prayer as a rejection of
*chauvinistic attachment to blood and land®. '® Taking Jerusalem as the direction
of prayer was a hard blow to the Arab “national vanity®, the fixing of the Ka'ba
as the direction of prayer alienated those worshiping the *idol of Israel®.'® Thus
the attachment to a specific territory even for allegedly religious reasons is
rejected by the ideologues of modern fundamentalism.

Hamas departs from its spiritual heritage on this issue. The Palestinian
fundamentalists seem clearly to have been influenced by Juda ism, in which the
notions of the sacred territory and the promised land are prominent. As
P.J.Vatikiotis notes, the Arab struggle for Palestine was from the beginning until
1967 based on a wider cultural Arab-Islamic identity, whereas that of the Jews
always focused on territory.’® Muslim identity is traditionally based on
adherence to the religiously defined Umma; loyalty and membership are based
on an ideological basis, not on a territorial one. Thus, throughout history Palestine
had never been a separate entity, but was part of Dar al-Islam. As Hillel Frisch
suggests, the *nationali sation of the universal religious doctrine of the Palestinian
fundamentalist movement® is the result of emulation of the Jewish territorial
doctrine of the *promised land®.?! The confrontation with the Jewish doctrine
embodied in the state of Israel seems to have made necessary this innovation in
traditional Islamic thought. In the concrete struggle against the Jewish state in
Palestine the religious obligation to set up an Islamic society on earth might have
been judged too general and abstract to challenge the very precise Jewish claims
for the specific territory of Palestine. Thus we have another example of the
emulation of foreign thought by the Islamists.

On the question of nationalism, Hamas makes an even more innovative and
unorthodox move away from Islamic thought of the past. The Palestinian
fundamentalists discarded the old incompatibility between Islam based on
ideological grounds and the Western idea of the nation-state which is based on
territorial claims: *Fatherland (wafan) and nationalism (wafaniyya) are (Y4)
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part of the Islamic creed®.?? *If nationalism means that certain people are linked
through specific material, human and territorial characteristics, then this is the
case of the Palestinian Islamic Resistance Movement®.?* But above all it has a
®God that breathes soul and life® in it.>* The use of the Qur'anic image of the
banner of God that *links the earth strongly to the sky®2> seems to stand here for
Palestine and Islam. As Palestinian nationalism is considered part of the Islamic
creed, to give up any inch of Palestine would mean abandoning a part of the
creed.”

These very surprising assertions lack all historical continuity with Islamic
thought. The difficulty in finding any Qur'anic evidence for these positions
becomes clear when we examine the verses quoted in support: *(%) for rectitude
is henceforth distinct from perversity. But whoever disbelieves in the T aghiit (evil)
and believes in God, has firm hold of a strong handle that will not break (14).° %’
Hamas could hardly have chosen a more general, vague Qur'anic directive to
support its very specific position in the question of nationalism. Furthermore, the
forefathers of the Islamist movement, Hasan al-Banna and Sayyid Qutb, never
developed any theoretical basis for this. Even though al-Banna probably accepted
implicitly the existence of nation-states as he was mainly active within the
Egyptian society and political scene,”® Mawdudi explicitly condemns any
“national or racial vanity®.?° Any struggle for independence in this century was
justified by Islamic groups in religious terms stating that the liberation of the
respective country or administrative zone was a further step in the direction of
one allembracing Islamic entity. In Hamas' programme this *rhetoric® is less
prominent; nationalism and the defence of a territorial homeland seem to have
become more acceptable with time.

The Islamists' position on this question proves the extreme flexibility of their
thought which integrates, with astonishing ease, ideas which had been considered
incompatible for centuries. It seems that pragmatic reasons prevailed over
traditional and ideological ones. An appropriate and efficient ideology for the
struggle against the state of Israel was needed and some old hats had to be
sacrificed. This pragmatism might be considered as characteristic for the
movement.

The question of Palestine is furthermore preeminent in shaping the future of
the Islamic Umma.’° *The future of Palestine and the future of the Umma cannot
be separated®. 3! The Palestinian Jihad has positive consequences for the Islamic
awakening?? and the control over Palestine announces the control over the world.??

To understand the depth of this conviction, which could easily be taken as
rhetoric, the role accorded to the history of mankind in the Islamic faith needs to
be understood. Underlying the link between the establishment of an Islamic state
in Palestine and the fate of the Islamic Umma is precisely this traditional
perception of history as it emanates from the specific relationship between
believer and God laid down in the Qur'an. As Wilfred Cantwell Smith points
out, the mediator between God and Man in Islam is righteousness (in Christianity
it is the person of Christ).>* Man approaches God by participating in the Islamic
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venture which is the realisation of the ideal society on earth. Smith em phasizes
that a Muslim expresses his faith less in belief than in practical terms by
behaving according to the accepted code. Thus the equivalent of the Christian
“heresy®is in Islam *deviant® behaviour(bid a).>> Muslims thus have set out *to
make history Islamic®3¢ according to God's will. History is the arena in which
God makes his will manifest through the believers.>” The Muslim bears the full
responsibility of making known to the world the validity of the Qur'anic
revelation.® The *motto®  preceding thé/ithag stresses this responsibility: *You
are the best nation (Umma) that came forth to people, enjoining righteousness,
and forbidding abomination, and believing in God (%4).° 3° History therefore
cannot be considered separately from the realm of the sacred.*

In contrast to Christianity, the formative centuries of Islam were characterised
by conquests and temporal successes. The Islamic Empire soon stretched from
North Africa to Asia. Since God leads those righteous believers who follow his
plan for mankind to victory, salvation could be achieved through successes and
achievement on earth.*! The rapid expansion of the Islamic Empire confirmed
the validity of the whole conception. Smith brought this characteristic feature of
Islam into the short formula: *history confi rmed faith®. 4?

It now becomes clear why the Western domination of the Arab-Islamic world
since the 19th century was felt to be such a catastrophe and a matter of shame.
The incapacity of the Muslims to prevent the creation of a Jewish state in
Palestine and the repeated military defeats against Israel had fundamentally
undermined the self-confidence of Muslims and shaken the basis of their beliefs.
The Muslims, representatives of God's will on earth, were defeated by the
nonMuslim enemy. God had withdrawn his favour from the Islamic Umma.
Historical events no longer corresponded to the divine plan given to the
Muslims.

In Palestine, Muslims are fighting to reconcile history to Islamic beliefs and
convictions. Thus the outcome of the struggle over Palestine is decisive for the
whole Umma. A victory in this struggle would prove that Muslims are again on
the right path and will continue to succeed in the world. This also means that the
fight for Palestine can only be won under the banner of Allahba fact proven
largely by the historic examples of Muslim victories over the Christian crusaders
and the Tartars.*> Muslims have to learn from their past experiences.** History is
to be used as instruction.

The establishment of an Islamic state in Palestine is seen to be the only
possible political solution: a state which will be part of a wider Islamic domain
that will finally embrace the whole world.*> Jihad is seen as the only means of
spreading Islam to the four corners of the earth.*® Even though the conflict is
expressed mainly in Islamic terms, Hamas surprises the reader by the sudden
introduction of Gamal Abd al-Nasser's three-circle-theory (dawd'ir thaldth) in a
slightly modified form:*’ The liberation of Palestine has Palestinian, Arab and
Islamic aspects and all three are essential to the struggle. Bearing in mind that
NasserDaftera short honeymoon for tactical reasonsPpersecuted the Egyptian
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Muslim Brotherhood, this is even more astonishing. But the concept disappears
as suddenly as it appears; the Qur'anic verse quoted in support of this paragraph
of the Mithaq stresses only the importance of the al-Aq$a mosque in religious
terms.*® We can only speculate about the meaning of this half-hearted excursion.
Another attempt to widen the audience? This episode again demonstrates the
extreme ease with which Hamas picks up *alien® ideas if tactically useful. It
does not seem to fear protest from its followers as a result of the inconsistency.

Let me return to the proclaimed goal of an Islamic Palestinian state and how it
should look. On this subject, indications are rare and vague. Only the
geographical boundaries of the future state are clear. It comprises *Israel®° and
the so-called *Occupied Territories®. There is no difference between Haifa and
Einata, Nablus and Yaffa.*® The Palestinian state stretches *from the river to the
sea®. % Jews born in Palestine will have the right to live there as they lived in the
past in Islamic states,”' which means as recognised religious minorities. Religious
laws have to be respected by everyone. Laws issued by the people's deputies
should be supervised by a religious committee for their compatibility with
religious laws. If governments are too slow to implement laws and to ensure
respect for them, then the people have to supervise their fellow-citizens.

The vagueness of this information reveals a characteristic feature of
contemporary Islamists' thought. It never sketches a detailed picture of the
Islamic state that should be established on earth. Only brief indications are made
in passing.
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CHAPTER FOUR
Sense of Urgency: Mass-Immigration of
Soviet Jews

The injustice in Palestine has already lasted for more than forty years. The
situation is as unacceptable today as it was in 1948 when Israel was established.
In the eyes of Hamas, no progress has been made towards a solution. The
Islamists have a very strong sense of urgency. Every day the enemy's state is
established more firmly, the Western domination of the world-economy grows
and the indoctrination of people's minds continues to make a return to Islam
more difficult. On top of these evolutions, one major development, that nobody
had foreseen, was a deadly threat to the Islamists' success: the mass immigration
of Soviet Jews to Israel. Hamas felt that time was running out. A new situation
was created. Only the Islamists acknowledged its fateful dimension.

The mass immigration of Soviet Jews to Israel! was repeatedly described as
°the greatest danger® for the Palestinians.? It was seen as a *fateful issue in the
struggle against the enemy®.? The agreement reached between the USA and
URSS was presented internationally as a proof of the URSS' respect for human
rights.* In fact, it was yet another attack by the USA and the URSS against the Intifa
da and the Arab countries. The Islamists drew one historical line from the Sikes-
Picot-agreement (that divided the Middle East between the French and the
British in World War I) and the Balfour declaration (promising the Jews a
*Nationale Heimstdtte® in Palestine in 1917) to this superpower-agreement. The
betrayal of the Islamic Umma was seen to continue; the *world-wide Jewish
conspiracy®” against the Muslims was at work again. The mass immigration
was another attempt by the USA, the URSS and the Jews to determine the future
of the Muslims by further spreading Western power in the heartland of the
Islamic world.® The Islamists wondered if geo-strategic arguments did not play a
role in this influx of people into the region, to allow Israel to get hold of the water
resources of the region.” In any case, the massive influx of Soviet Jews increased
the human potential of t